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I've Been in the Storm So Long

['ve been in the storm 0 long,
Ive been in the storm so long, children,
I've been in the storm so long,
Oh, give me little time to pray.

Oh, let me tell my mother

How I come along,

Oh, give me little time to pray,

With a hung down head and a aching heart,
Oh, give me little time to pray.

Oh, when I get to heaven,

I'll walk all about,

Oh, give me little time to pray,

There'll be nobody there to turn me out,
Oh, give me little time to pray.

I've been in the storm so long,
I've been in the storm so long, children,
I've been in the storm so long,
Oh, give me little time to pray.

DOUGLAS R. EGERTON

Before Charleston’s Church Shooting,
a Long History of Attacks

(June 18, 2015)

In 1868, three men assassinated the Reverend Benjamin Randolph in broad day-
light as he was boarding a train in Abbeville County, South Carolina. Randolph,
a black man, had recently won a seat in the State Senate and was then cam-
paigning for the Republican slate. Having served as an army chaplain with the
Twenty-sixth Regiment United States Colored Troops, Randolph asked the
Freedmen’s Bureau to send him “where he can be most useful to his race”
He settled in South Carolina in time to take part in the 1865 rededication of
the Emanuel African Methodist Episcopal Church in Charleston. It was that
church’s long history of spiritual autonomy and political activism that caught
the attention of the white vigilantes who gunned him down and rode away. Ran-
dolph’s fate was repeated yesterday with the murder of nine people, including
the pastor of the church, the Reverend Clementa Pinckney, who, like Randolph,
also served as a state senator.

Reports of yesterday’s tragedy have invariably noted that an earlier incar-
nation of the Emanuel Church was home to Denmark Vesey, a lay minister
who was one of the church’s founders, but the connections between Vesey, the
congregation’s long history of activism, and the events of June 17 run far deeper
than that.

South Carolina was unique in early America for its black majority. No other
southern colony or state had a white minority until 1855, when Mississippi also
earned that particular status. In 1822, Charleston housed 24,780 people, only
10,653 of whom were white. Free people of color were a tiny percentage, at 623,
and most of them were the mixed-race offspring of white fathers and black
mothers. One of the few free blacks in the city was a former slave turned carpen-
ter, Denmark Vesey.

Vesey’s early life was so unusual that if it were the plot of a novel or film,
most would regard the saga as an absurd fiction. (The fact that his story has
not attracted modern filmmakers is in itself curious, and perhaps a commen-
tary on Hollywood’s disinclination to wrestle seriously with the American past.)
Born around 1767 on what was then the Danish island of St. Thomas, he was
purchased in 1781 by Capt. Joseph Vesey, who shipped slaves around the Carib-
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bean. Vesey briefly kept the child as a cabin boy, but upon reachjy th
sugar colony of St. Domingue—modern Haiti—he sold the child wgho
rechristened Telemaque, to French planters. Even by the standards ¢
cieties, St. Domingue was hell on earth. Telemaque pretended to h

cargo of humans, he had to take the child back, at which time the fit
Captain Vesey, who settled in Charleston after the British evacuationsFOPPed.
kept Telemaque—whose name had evolved into Denmark—as a do 178,
vant and assistant. mestic ser.
Denmarks life took yet another turn in the fall of 1799, when he wo
in the city lottery. The captain might simply have confiscated the earni n“ 81,50.0
human property, but instead he agreed to sell Denmark his freedom f(:o’s of his
The bargain was completed on New Year’s Eve, and Denmark Vesey WOkr 3609.
the new century as a free man. But his wife, and therefore his two sons Ie{up .
and Sandy, remained enslaved by a man named James Evans. At length wi Obe.rt
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ries, like the exodus out of Egypt, or Christ’
Protherhood. When 4,376 black Methodis%,yp o 1 lsts. sermons on human
In protest over the elders’ decision to const SR Ste/tite contral E et
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Before Charleston’s Church Shooting

soldiers to his native state. But the assaults on the church, which the Old Testa-
ment taught was a capital offense, reminded blacks that authorities would never
allow them even the smallest spiritual freedom.

President Jean-Pierre Boyer of Haiti had recently placed advertisements in
American newspapers, urging free blacks to bring their tools and skills and start
life anew in his black republic. So, meeting in Vesey’s Bull Street home and within
the walls of the Emanuel, Vesey and his lieutenants called for domestic slaves to
kil their masters in their beds and fight their way to the docks, where they would
seize ships and sail south. Originally, the plan was set for July 14, 1822—Bastille
Day—but the plot began to unravel, and Vesey moved the plans forward to the
night of June 16. The uprising would begin when the city’s churches tolled mid-
night, meaning that the actual black exodus out of Charleston would take place
on June 17. Either the shooter in Charleston yesterday knew the importance of
this date, or the selection of June 17 was a ghastly coincidence.

As was too often the case, a handful of nervous bondmen informed their
masters of what was afoot. In the aftermath of the failed plot, Vesey and dozens
of his lieutenants were executed, and city authorities razed the church. Robert
Vesey, Denmark’s son, rebuilt Emanuel at its current location in 1865. After the
pine structure was destabilized by an earthquake in the 1880s, congregants re-
built the church that exists today. Even as white Americans forgot the story of
Denmark Vesey, his struggle, and that of his church, lived on in the black mem-
ory. Frederick Douglass invoked his name during the Civil War, and in later
the church honored his commitment to civil rights by hosting activists,
n Luther King Jr. In 1963, the church sponsored a
which city authorities dubbed a “negro

years,
including the Reverend Marti

peaceful protest march for civil rights,

riot” and called in state troops to put down.
More recently, the church, and particularly Pinckney himself, worked tire-

lessly to memorialize Vesey. Charleston is crammed with countless monuments
and markers dedicated to white Carolinians, most of them slaveholders, but un-
til last year, there was nothing to adequately mark the black struggle for freedom
and equality. Pinckney was instrumental in funding the statue of Vesey that was
finally erected in February 2014. Many white Charlestonians opposed the mon-
ument. Letter writers filled the pages of Charleston’s newspaper, The Post and

Courier, with complaints.
In the coming days, the world will
and his state of mind. But to dismiss h

find out more about Dylann Storm Roof
im as simply a troubled young man isto
disregard history. For 198 years, angry whites have attacked Emanuel AME and
its congregation, and when its leaders have fused faith with political activism,
white vigilantes have used terror to silence its ministers and mute its message
of progress and hope. Denmark Vesey's story should never be forgotten—nor

should the tragedy of June 17.
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The First Attack on Charleston’s
AME Church

(June 19, 2015)

In the dark of night, a white man entered the AME church in Charleston, South
Carolina, and opened fire. Nine people were killed.

In the dark of night, a white man entered the AME church in Charleston and
started a fire. The structure was completely consumed and the church destroyeg

One is a headline from 2015, the other from 1822. The shooting this week has
evoked horror and outrage across the nation; the event two hundred years ag
provoked only satisfaction among the city’s white inhabitants. Charleston, th,
wealthiest city in pre-Civil War America, was also the city with the largest per.
centage of residents of African descent, greater than 50 percent in every cengys
until 1860. It has a long history of racialized violence and of violence inflicteq
against the black church. The shooting this week at the African Methodist Epis-
copal Church is another bloody chapter in that long history.

The fire in 1822 destroyed a small wooden church located a few blocks away
from the present structure affectionately called “Mother Emanuel.” The church
had been founded in 1818 by Morris Brown, a member of Charleston’s small free
black population (nearly 1,500 in 1820). Charleston was then a city of 25,000
(more than 12,000 of whom were enslaved), and it is estimated that several
thousand African Americans joined the church in the early years. On the corner
of Reid and Hanover streets, this earlier church was in an area called Charleston
Neck, just north of the city boundary then on Calhoun Street, where today’s
AME church stands. The early congregants had chosen this location in part be-
cause it was not in the city limits, and thus stood outside the close scrutiny of the
city’s authorities.

Being away from the watchful eye of the authorities was important because
that watchful eye was often a harassing one. The most systematic and visible
form of racial control in Charleston was the City Guard. Founded in 1783 as one
of the first acts of the newly created City Council after American independenct
the city’s police force was created to control what was the largest enslaved popi-
lation in an American city. It was given authority over a wide range of behaviors
both black and white. From the beginning, however, black and white residents

The First Attack on Charleston’s AME

were treated differently: the police could “inflict corporal punishment, by whip-
ping, on persons of color”

The authority to whip and physically punish people of African descent, with
little or no due process, was an important element of the slave regime. We know
well that many slave owners used physical punishment and the threat thereof to
control the people they owned, but such violence also had state sanction, reg-
ulations that were only to increase as the decades passed. As one visitor noted,
they “know and they dread the slaveholder’s power” With the church being in
Charleston Neck, however, it meant that the City Guard did not regularly patrol
there, which gave its members some degree of freedom in their worship.

The primary concern of the police was to guard against servile insurrection.
And as a white population living among an enslaved majority, they had reason
to fear. In addition to the police force, they established a curfew for African
Americans. Every night curfew was announced by the tolling of the bells of St.
Michael’s and the beating of drums for a quarter-hour. After “drum beat,” the
City Guard patrolled the streets, arresting black Charlestonians out after curfew.
Visitors often noted that the city felt as if it were under constant threat. When
landscape architect and journalist Frederick Law Olmsted visited Charleston,
he noted that when curfew rang, the city felt like a “military garrison,” under a
“general siege”

Charleston’s City Guard arrested people of color for many reasons, most of
them mere excuses to harass and intimidate: being on the streets without a pass
after the ringing of the bells; not wearing a slave badge (if required); partici-
pating in merriment; smoking a cigar; hollering; selling goods in the market
without a pass; or gathering in groups of greater than seven. These are just a few
of the supposed offences specified in the city’s ordinances.

The city’s pervasive fear of servile unrest was confirmed one day in May 1822
when an enslaved man named Peter Desverneys told his owner what he had
heard about plans for a slave uprising. The city authorities jumped into action
(or overreaction), arresting men and confining them in the city’s Work House,
the notorious institution for the punishment and incarceration of people of
color. The City Guard was on high alert for weeks, patrolling its streets in greater
numbers and with enhanced vigilance.

The city, under the leadership of Mayor James Hamilton Jr.,, convened a
court and initiated proceedings. The testimony that emerged, most of it coerced
through violence and threats of hangings, only heightened the city’s fears. A
white resident told a friend elsewhere that during those weeks, “no one, not
even children ventured to retire” and that the “the passing of every patrol and
every slight noise excited attention”

A free black man named Denmark Vesey was fingered as the leading orga-
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nizer. Born into slavery in the Caribbean, Vesey had purchased his freedom i
1799 with the proceeds from a lottery. Though named by several of the accused,
Vesev himself never spoke to the court. He was not allowed to face his accusers,
He did not admit guilt. Nevertheless, he was condemned to execution by hang-
ing. On July 2, Vesey and five other men were carried in wagons from the Work
House to a site in Charleston Neck called “the Lines.” There they swung from
trees, “their bodies . . . delivered to the surgeon for dissection, if requested” ac-
cording to the newspaper announcement. It was a site carefully crafted to send
fear throughout the African American community. More hangings followed
later in the month.

Eventually more than 131 men were arrested, 35 were hung, and 43 were or-
dered to leave the state or the country. In August of that year, the court pro-
ceedings were published. This document, voraciously read and consumed by all
in the city, told a story that deviated somewhat from the surviving court tran-
scripts. It seemed calculated to frighten the city’s slaveholding elite, emphasizing
certain parts of the testimony more than others. One of the principal points
emphasized was that many of the men involved in the plot were the “indulged
and trusted” domestic servants who were intimately connected with their
slave-owning families. Now every Charlestonian was looking at the people they
owned and wondering, What if?

The other chilling fact for many Charlestonians was the supposed role of re-
ligion, especially the “African Church,” as they called it then. According to the
printed testimony, Vesey was “considered the Champion in the African church
business. . . . [I]t is generally received opinion that this church commenced
this awful business” Of those arrested, nineteen were members of the AME
church. Rolla Bennett, one of the men eventually hanged who belonged to the
then-governor of South Carolina, Thomas Bennett, supposedly told the court
that Vesey “was the first to rise up and speak, and he read to us from the Bible,
how the Children of Israel were delivered out of Egypt from bondage.” Preach-
ing a liberation theology, Vesey supposedly met with enslaved men in the city,
convincing them to work with him in plotting the takeover of the city’s armor-
ies, and commencing a massacre of all the whites, “not permitting a white soul
to escape.”

Today historians disagree on the extent of the planning for the insurrection.
Did Vesey and his men have a plan for as many as nine thousand men ready to
attack the city from the countryside? Or was there merely talk of freedom and
liberty that was then exaggerated by the city’s leaders in order to spread fear? Or
is the answer somewhere in between?

Though we may never know for certain if the plot was real, the fear aroused
was very real. The outcome of that fear was an increase in violence and intimida-

The First Attack on Charleston’s AME

tion aimed at the city’s enslaved residents. These actions took many forms. For
example, in 1822, Charleston passed the Negro Seaman Act and incarcerated all
free black sailors who entered Charleston until the time of embarkation, on ac-
count of their race alone. In 1825, Charleston started construction on a massive
building called the Arsenal (later home to the Citadel), to fortify the city with
weapons in preparation against insurrection. That same year, the city added a
new form of punishment to the Work House: the treadmill. The enslaved were
forced to walk for eight hours a day, three minutes on and three minutes off.
Perhaps most shocking of the Work House’s provisions was that a master could
send the people he owned to the Work House, where, for a fee, they would be
“corrected by whipping,” confined to a cell, or forced to walk on the treadmill.
No proof of wrongdoing was required. A master could do this on a whim. No
questions were asked.

The city’s white leadership also saw to it that the African Church was burned.
Not long afterward, the city outlawed all black churches. The enslaved were not
allowed to meet for worship without a white person in attendance.

The church has always been a symbol of black community and of resilience
in the face of racism, violence, and hatred. It has also been a frequent target
of racial hatred. Throughout American history, burning and bombing churches
has been used as a way to intimidate. After the Vesey insurrection scare, one
Charlestonian wrote that “some plan must be adopted to subdue them.” That
sounds chillingly like what Dylann Storm Roof, the alleged shooter in this
week’s attack, supposedly said: “I have to do it. You rape our women and you're
taking over our country, and you have to go”

It appears that Roof may have driven from near Columbia, South Carolina,
to Charleston. It therefore seems likely that he chose this church for its his-
toric and symbolic importance. Located in the heart of the city, just off Mar-
ion Square, only a few hundred yards from the Arsenal built to protect the city
against servile insurrection, it stands there defiant: a historic AME congregation
in a beautiful, soaring building of an architectural style and grandeur reminis-
cent of many of the city’s white churches. The church is proud of its history. Just
under the steps leading to the church’s front door is a sculptural monument to
Denmark Vesey. It shows the faces of young children, supposedly listening to his
preaching. Erected after the passage of the Civil Rights Act, their eager young
faces speak to the promise of liberty that Vesey supposedly fought for and that
the post-Civil Rights era supposedly promised. Now the faces of those young
children, and the entire nation, are streaked with tears as we realize how deeply
rooted racial violence and hatred remain in the heart of at least one young man
who walked into the AME church in Charleston and opened fire.

There was no justice for Denmark Vesey and the others who were executed
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The Long and Proud History of
Charleston’s AME Church

(June 19, 2015)

When twenty-one-year-old Dylann Roof opened fire at the historic Emanuel
African Methodist Episcopal (AME) Church in Charleston, South Carolina, on
Wednesday night killing nine worshippers, including its pastor, the Reverend
Clementa Pinckney, he struck at the very heart of black America. Established
by the Reverend Richard Allen, a former slave and Methodist preacher, the
AME is the oldest black denomination in the country. Its roots lie in one of the
first black religious and mutual help societies, the Free African Society founded
by Philadelphia blacks in 1787. Like other independent churches and societies
founded by newly free African Americans, it has a proud history of black protest
and community activism.

In 1792, Allen and the Reverend Absalom Jones, led a walkout at St. George’s
Methodist Church in Philadelphia. They had dared to pray in the front pews
reserved for whites rather than in the segregated gallery constructed for blacks.
Zealous church authorities had interrupted their prayers and forced them to
rise to their feet. As the story goes, this unseemly incident was the impetus for
the founding of independent black churches. In 1794, with black contributions
and donations from the British abolitionist Granville Sharp, President George
Washington, and the Pennsylvania Abolition Society, Joness African Episcopal
Church of St. Thomas opened its doors, boasting over four hundred members.
Founded the same year, Allen’s Mother Bethel Methodist Church was incor-
porated in 1796. Later Allen composed an “African Supplement” to proclaim
his church’s autonomy. In 1816, he issued a call to all black Methodists in the
surrounding area. Delegates from Pennsylvania, New Jersey, Delaware, and
Maryland, including Moses Brown from Charleston, South Carolina, met and
founded the African Methodist Episcopal Church in 1816, and Allen became its
first bishop.

AME churches soon spread north, west, and even to the south acquiring a
large congregation in Charleston, South Carolina, in the midst of one of the
largest slave societies in the United States. In 1818, the Reverend Brown, rep-
licating Allen’s and Jones's actions, led a walkout of black members from the
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Methodist church protesting the treatment of black burial grounds by whi
and established the aME church in Charleston with four thousand mem lleg

_ . bers,
Right from the start, the AME, like other independent black churches "

birth to antislavery protest. Allen and Jones were authors of early abolitiop,
pamphlets and petitions. Their “An Address to Those Who Keep Slayes and U:
hold the Practice” reminded whites that slavery is “hateful . . . in the sight of
God” and that “God himself was the first pleader of the cause of the slayes” The
most potent challenge to slavery came from the AME church in Charleston, g
of its founders and class leaders, Denmark Vesey, a literate black carpenter y,
had bought his freedom after winning a lottery, was implicated in a slave cqp.
spiracy scare in 1822. State authorities had harassed church members and useq
the conspiracy as an excuse to destroy the church. Its ministers, Brown and the
Reverend Henry Drayton, were forced to leave South Carolina. Brown became
the second bishop of the AME on Allen’s death. Black Charlestonians rebuil
their church until the city outlawed independent black churches in 1834.Ina
fitting coda, Robert Vesey, Denmark Vesey’s son, helped rebuild the Charleston
church in 1865, after the Civil War and emancipation. It was renamed Emanuel
AME church, a name that it carries until today.
During the civil rights movement, the Emanuel aME Church of Charleston
continued to be the site of black protest. In 1969, the South Carolina National

Quard arrested the church’s pastor and nine hundred others at a demonstra-
tion for hospital workers led b

organizational base o y Coretta Scott King. The black church .Iay .at the
South, With goug s e ma.ss movement for black rights and equality in the
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is all too reminiscent of ypg tragl-)u;,lfj them. This latest attack on a black church
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Corner Stoné Speech

| :r (March 21 1861)
g .
y Savannah, Georgia
m
of

gh one of the greatest revolutions in the annals of the

:: .. [W]eare passing throu
h world. Seven States have within the last three months thrown off an old govern-
i le ment and formed a new. This revolution has been signally marked, up to this
time, by the fact of its having been accomplished without the loss of a single
drop of blood. . . -
n has put at rest, forever, all the agitating questions |

... The new constitutio
relating to our peculiar institution African slavery as it exists amongst us the

s of the negro in our form of civilization. This was the immediate
le cause of the late rupture and present revolution. Jefferson in his forecast, had
n anticipated this, as the “rock upon which the old Union would split” He was
right. What was conjecture with him, is now a realized fact. But whether he
ded the great truth upon which that rock stood and stands, may

ideas entertained by him and most of the leading
formation of the old constitution, were that the en- \
f the laws of nature; that it was wrong ?
t was an evil they knew not well .
f that day was that, some- “
d be evanescent ’

proper statu

fully comprehen
be doubted. The prevailing

4 v Iy statesmen at the time of the
slavement of the African was in violation o

in principle, socially, morally, and politically. I
n of the men 0

how to deal with, but the general opinio
how or other in the order of Providence, the institution woul
though not incorporated in the constitution, was the
prevailing idea at that time. The constitution, it is trué, secured every essential |
guarantee to the institution while it should last, and hence no argument can 1
be justly urged against the constitutional guarantees thus secured, because of
the common sentiment of the day. Those ideas, however, were fundamentally

This was an |

wrong. They rested upon the assumption of the equality of races.
and the government built upon it fell when the
i

and pass away. This idea,

error. It was a sandy foundation,
“storm came and the wind blew.”

Qur new government is found
dations are laid, its corner-stone rests,
nf)t equal to the white man; that slavery subor
his natural and normal condition. This, our new

he opposite idea; its foun-
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Alexander H. Stephens

history of the world, based upon this great physlical, philosophical, and Mory
truth. This truth has been slow in the process of its development, like aj Othey
truths in the various departments of science. It has been so evep amongst |,
Many who hear me, perhaps, can recollect well, that this truth was noy geners),
admitted, even within their day. The errors of the past generation still clungy,
many as late as twenty years ago. Those at the North, who sti]] cling to these
errors, with a zeal above knowledge, we justly denominate fanatics. Al fanat;.
cism springs from an aberration of the mind from a defect in reasoning. It js ,
species of insanity. One of the most striking characteristics of insanity, in Many
instances, is forming correct conclusions from fancied or erroneous premises;
so with the anti-slavery fanatics. Their conclusions are right if their premises
were. They assume that the negro is equal, and hence conclude that he s entitled
to equal privileges and rights with the white man. If their premises were correct,
their conclusions would be logical and just but their premise being wrong, their
whole argument fails. I recollect once of having heard a gentleman from one
of the northern States, of great power and ability, announce in the House of
Representatives, with imposing effect, that we of the South would be compelled,
ultimately, to yield upon this subject of slavery, that it was as impossible to war
successfully against a principle in politics, as it was in physics or mechanics.
That the principle would ultimately prevail. That we, in maintaining slavery as
it exists with us, were warring against a principle, a principle founded in na-
ture, the principle of the equality of men. The reply I made to him was, that
up(?n his.own. grounds, we should, ultimately, succeed, and that he and his as-
e e e T e
politics as it was in physics a:d mecle)z::i Wa; 5 UCC.CSSfU“)' o a P“na'ple .
he, and those acting with him, who wereij’ ‘?dm'"e.d; o tqld ~h“n 'that o
attempting to make things equ | whij a{rmg against a Princlp le. lhey wels
8 €qual which the Creator had made unequal. . ..

e Many governments have been founded upon the principle of tl bor-
d.mauon and serfdom of certain classes of the same rac I C];P e of the su ;
vnol‘ation of the laws of nature, Our system commit; S V\./ere 'and are i
ture’s laws. With us, all of the white race, however h“O P \.'10Iauon G me-
equal in the eye of the Jaw, Not so with the negro f{ IOFAI(.)W, rich or poor, are
He, by nature, or by the curse against Canaan, jg ﬁl‘(e‘d'{)oldl
he occupies in our system. The architect, jp the congy Or .th
the foundation with the proper material —the granite_rj‘llon of bujldings, lays
the marble. The substratum of our society is made ()r:“l tcll comes the brick or
ture for it, and by experience we know that is best, 1, - maler.ial fitted by na-
but for the inferior race, that it should be so. It is i;m(‘)f only for the
the ordinance of the Creator. It is not for us to in(;u o
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1.The Case Stated

The student of American sociol.ogy will- find the year 1894 marked by a pro-
d awakening of the public conscience to a system of anarchy and out-
h had grown during a series of ten years to be so common, that
| brutality failed to have any visible effect upon the humane
people of our land.

Beginning with the emancipation of the Negro, the inevitable result of un-
bridled power exercised for two and a half centuries, by the white man over the
Negro, began to show itself in acts of conscienceless outlawry. During the slave
regime, the Southern white man owned the Negro body and soul. It was to his
interest to dwarf the soul and preserve the body. Vested with unlimited power
over his slave, to subject him to any and all kinds of physical punishment, the
white man was still restrained from such punishment as tended to injure the
slave by abating his physical powers and thereby reducing his financial worth.
While slaves were scourged mercilessly, and in countless cases inhumanly
treated in other respects, still the white owner rarely permitted his anger to go
so far as to take a life, which would entail upon him a loss of several hundred
dollars. The slave was rarely killed, he was too valuable; it was easier and quite as
effective, for discipline or revenge, to sell him “Down South.”

But Emancipation came and the vested interests of the white man in the Ne-
gro’s body were lost. The white man had no right to scourge the emancipated
Negro, still less has he a right to kill him. But the Southern white people had
been educated so long in that school of practice, in which might makes right,
that they disdained to draw strict lines of action in dealing with the Negro. In
slave times the Negro was kept subservient and submissive by the frequency and
.Severity of the scourging, but, with freedom, a new system of intimidation came
Into vogue; the Negro was not only whipped and scourged; he was killed.

.Not all nor nearly all of the murders done by white men, during the past
thirty years in the South, have come to light, but the statistics as gathered and
f}:::rved by white men, and which have not been questione.d, sh9w that during

Years more than ten thousand Negroes have been killed in cold blood,
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without the formality of judicial trial and legal execution, Apq
of the absolute impunity with which the white man dares to k)i,l(;t
same record shows that during all these years, and for all thege N
three white men have been tried, convicted, and executed. As ng eru
been lynched for the murder of colored people, these three execut'lt
only instances of the death penalty being visited upon white men forlo
Negroes. . ..
The first excuse given to the civilized world for
‘Negroes was the necessity of the white man to repress and stamp oy 11
‘race riots.” For years immediately succeeding the war there was an a : Ieged
slaughter of colored people, and the wires usually conveyed to northeI:pal .
ple and the world the intelligence, first, that an insurrection was bein II;PEO-
by Negroes, which, a few hours later, would prove to have been vigo%ois]nne‘j
sisted by white men, and controlled with a resulting loss of severa] kjlledy 1’:
:;rlound(;d. It was always a remarkable feature in these insurrections and r?:ts
es:;poer:j }:1 :}I;grrrzzz ‘were killed during the rioting, and that all the white men
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Southern governments all subverted and the Negro actually
ith the =7 ticipation in state and national elections, there could be
ile?z; killing Negroes to prevent “Negro Domin?tion.”
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It was for the assertion of this fact, in the defense of her _—
the writer hereof became an exile; her property destroyed ang her reie, they
her home forbidden under penalty of death, for writing the followy, urn ¢,

rial which was printed in her paper, the Free Speech, i Memphis, Tenp eii;m
» May
21,1892:

Eight Negroes lynched since last issue of the Free Speech one g
last Saturday morning where the citizens broke(?) into the penitcntiary and o,
their man; three near Anniston, Ala., one near New Orleans; anq three 4 Clarks.
ville, Ga., the last three for killing a white man, and five on the same old rackeq__
the new alarm about raping white women. The same programme of hanging, then
shooting bullets into the lifeless bodies was carried out to the letter, Nobody in thig
section of the country believes the old threadbare lie that Negro men rape whie
women. If Southern white men are not careful, they will overreach themselyeg and
public sentiment will have a reaction; a conclusion will then be reached whicl, will
be very damaging to the moral reputation of their women.

t Little Rock, Ark

But threats cannot suppress the truth, and while the Negro suffers the soul
deformity, resultant from two and a half centuries of slavery, he is no more
guilty of this vilest of all vile charges than the white man who would blacken
his name.

During all the years of slavery, no such charge was ever made, not even
during the dark days of the rebellion, when the white man, following the for-
tunes of war went to do battle for the maintenance of slavery. While the master
was away fighting to forge the fetters upon the slave, he left his wife and children
with no protectors save the Negroes themselves, And yet during those years of
trust and peril, no Negro proved recreant to his trust and no white man re-
turned to a home that had been dispoiled.

- It must appear strange indeed, to every thoughtful and candid man, that

more than a quarter of a century elapsed before the Negro began to show signs
of such infamous degeneration.

+ - Itis not the purpose of this defense

to say one word against the white
women of the South. Such need not be said

» but it is theijr misfortune that the

. » in order to escape the deserved execra-
tion of the civilized world, should shield themselyes by their cowardly and in-

famously false excuse, and call into question that very honor aboyt which their

ssess. True chivalry
respects all womanhood, and no one who reads the record, as it is written in the

faces of the million mulattoes in the South, will for 5 minute conceive that the
southern white man had a very chivalrous regard for the honor dye the w;men
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for the womanhood which circumstances placed
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CLAUDE MCKAY

If We Must Die

(1919)

If we must die, let it not be like hogs

Hunted and penned in an inglorious spot,

While round us bark the mad and hungry dogs,
Making their mock at our accursed lot.

If we must die, O let us nobly die,

So that our precious blood may not be shed

In vain; then even the monsters we defy

Shall be constrained to honor us though dead!

O kinsmen! we must meet the common foe!
Though far outnumbered let us show us brave,
And for their thousand blows deal one death-blow!
What though before us lies the open grave?

Like men we'll face the murderous, cowardly pack,
Pressed to the wall, dying, but fighting back!
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